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Followers of academic biblical studies on social media have observed increasing levels 
of chagrin and outrage (or, frankly for some, confusion) over the number of conference 

events, discussion panels and collected essays which feature men, exclusively, as 
contributors. Following the lead of actress Alyssa Milano, in response to the allegations 

of sexual harassment and misconduct by the Hollywood producer Harvey Weinstein, 
millions of women used the Twitter hashtag #MeToo to express solidarity and highlight 

the prevalence of harassment and objectification of women. The debates⎯not to 

mention the law-suits⎯the #MeToo movement has set in motion is a mark of a 
renewed and revitalized resistance to the all-too hidden and socially accepted reality of 
misogynist culture, as feminism’s third wave begins to morph into something new (and 

activist). For scholars (of all fields), of particular interest has been the variant of 
#metooPhD begun by Karen Kelsky, recording (usually anonymous) reports of sexual 

harassment, sexual assault, and workplace discrimination among women students, 
colleagues, administrators, and faculty in (largely North American) academic life. An 
outgrowth of this movement has been the encouragement, from several fronts, for men 

to refuse participation in all male panels or volumes.  

 Alas, such movements have shown themselves to be slow to coalesce in biblical 

studies. This is despite several recent high-profile cases of serial sexual harassment made 
public and the fact that, among humanities fields, religious studies in general and 
biblical studies in particular fared very poorly among reported incidents of abuse. A 

common rebuttal to calls for women’s inclusion is the dearth or the unavailability of 
qualified women (or even feminist scholars of either sex). Published over five years, the 

three volumes of Susanne Scholz put to lie this claim. Scholz’s volumes marshal the 

work of dozens of very fine, very prominent, scholars⎯mostly women, all 

feminists⎯who, in turn, survey the array of feminist work in the field of Hebrew Bible 

scholarship from a variety of perspectives.  

 As a compendium of feminist work, Scholz has not only produced volumes 
bristling with points of insight and interconnection, advancing the work of scholarly 

inquiry in truly foundation-revising ways, she also captures a snapshot of the state of 
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the field at this unique moment in scholarly history⎯the transitioning of the third wave 
of feminist critique into advocacy and activism. These three volumes offer opportunity 
for serious disciplinary reflection and review. Without question, this work will be 

discussed in conversation with Day & Possler (2006), Schottroff and Wacker (2012), 
and, especially, Sherwood (2017). And it should be. Scholz’s work re-collects pivotal 
scholarship in feminism (with a particular focus on second wave). As such, it is more 

systematic and more conservative (in terms of methodology, including an 
understanding of “feminist interpretation” itself), and more focused on conventional 

textual moments than Sherwood. There is surprisingly little redundancy among these 
pivotal collections. 

 Scholz presents a challenge to a would-be reviewer. On the one hand, the three-
volume set is clearly an organic whole with a larger, retrospective argument that sweeps 
across all three pieces. On the other hand, each volume is also a discrete unit, containing 

its own argument and inner logic. Further, both the scale of writing and the number of 
separate themes, authors, and topics strain, to say the least, the competency of any one 

reviewer.  

 And so, it seemed to us, most excellent Review Reader, since so many have set 
down to catalogue the feminist work that has been circulated among us, to collaborate 

together on this review. A hallmark of contemporary feminist thought is the recognition 
of complex inter-animacies, inter-dependencies, and intersectionalities. Scholz herself 

recalls in each volume the risks of neoliberal notions of scarcity; the volumes foreground 
the mutuality of critique, the need for solidarity, and the interconnectedness of critic 
and text. Appropriately, then, we think, at least, we have written a multi-author review 

of this multi-author work, an experiment in critique and collaboration.    

Volume one: Biblical books 

Feminist Interpretation of the Hebrew Bible in Retrospect, Volume I: Biblical Books consists of 

fourteen chapters each covering one or several books of the Hebrew Bible. The volume 
sets out to review feminist scholarship of the Hebrew Bible from its inception in the 

1970s till the present. The purpose of this first volume is to function as a “retrospective” 
that “synthesizes, organizes, and classifies selectively though representatively what 
feminist scholars have done so far and it ponders what they might want to do next when 

they read the Hebrew Bible” (1). As editor, Scholz introduces the volume by clearly 
outlining the purpose and scope of the book, sketching the history of feminist 

scholarship on different biblical books, and commenting on the state of the field. The 
chapters review scholarly debates and chart the contributions feminist scholars have 
made on the named and unnamed women in the Bible, on female/feminine imagery, 

and on the possibilities or impossibilities of celebrating biblical female characters as 
empowering figures.  

The first chapter, however, is rather different to the rest. Helen Leneman’s 
“Genealogies of Feminist Biblical Studies” (which follows Scholz’s introduction), 

explores how feminist Hebrew Bible scholars became pioneering figures in the field. 
She divides these scholars into a first and a second wave, the first laying the groundwork 
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in the 1970s (Phyllis Bird, Esther Fuchs, Carol Meyers, and Katherine Doob 
Sakenfeld), and the second wave, moving into the 1980s and into the early 1990s (Mieke 
Bal, Athalya Brenner, Claudia Camp, Toni Craven, Danna Fewell, and Carole 

Fontaine). Through interviews with these scholars, Leneman’s chapter offers personal 
insight and critical reflection on the challenges and triumphs of a foundational phase 

for feminist scholarship. Two scholars are notably absent from the above list, namely 
Phyllis Trible and Cheryl Exum, because they were not available to be interviewed, but 
their influence is ubiquitous in the chapters that follow. From a “history of the field” 

point of view this chapter reveals the significant intellectual questions raised by these 
feminist scholars as well as the institutional, material, and intellectual restraints 

experienced in creating a space for feminist inquiry and critique. It is a powerful 
reminder of the importance of this early work. The following thirteen chapters are 
nothing if not a testament to the ongoing influence of the first and second wave of 

scholars interviewed in Leneman’s chapter, as their voices and views continue to be 
taken up and debated over the decades. 

Four other chapters will be briefly mentioned to give a sense of the overall 
project of this first volume. Beverly J. Stratton’s chapter, “Consider, Take Counsel, and 

Speak: Re(Membering) Women in the Books of Joshua and Judges,” guides the reader 
through scholarly debates on figures such as Rahab in Joshua 2 and 6, Deborah and 
Jael in Judges 4-5, and Jephthah’s daughter in Judges 11. She describes the shift from a 

largely literary approach to the increased attention to activism, social analysis, and 
postcolonial critique, discussing contributions from Phyllis Bird and Danna Fewell to 

Musa Dube and Dora Mbuwayesango. In her conclusion, Stratton outlines how one 
way of taking feminist biblical scholarship “into a productive and much-needed 
direction” is to read the Bible with so-called “ordinary readers,” to explore and examine 

the continued legacy of such texts and the relationship between the female characters 
of the ancient texts and the contemporary lives of women (108).  

 Susan Haddox, in “Engaging Images in the Prophets: Feminist Interpretations 
of the Book of the Twelve,” writes that similar to the Major Prophets, the depiction of 
women in these books is predominantly negative. She draws attention to Athalya 

Brenner’s term “pornoprophetics,” and explicates the reliance on the subordination of 
women in the divine-human relationship in many of the prophetic texts. Such texts have 

sometimes been used to justify violence against women. Imagery of the city-as-woman, 
city-as-daughter, city-as-wife has garnered much critical attention. Haddox highlights 
different interpretive perspectives to this imagery, such as Gale Yee’s Marxist-

influenced materialist-ideological reading of the marriage metaphor in Hosea, as well 
as her own reflections on constructions of hegemonic masculinity in Hosea.  

Yael Shemesh’s chapter, “The Stories of Women in a Man’s World: The Books 
of Ruth, Esther, and Judith,” charts the early popularity of the women in these biblical 
books during the nineteenth and twentieth centuries to the more complicated, and 

sometimes less hopeful, scholarly engagements that grapple with the “man’s world” in 
which these female characters are embedded. Shemesh’s discussion details the different 

trends and directions of scholarship in the last decades by scholars such as Phyllis 
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Trible, Carol Meyers, Fokkelien van Dijk-Hemmers, Athalya Brenner, Cheryl Exum, 
and Katherine Doob Sakenfield. What this chapter particularly brings out is the sliding 
scale of celebration/rejection of biblical women and how this relates to conceptions of 

femininity, powers of patriarchy, and the possibilities or impossibilities of reclaiming 
the Bible for women.  

 Julie Kelso’s chapter “Reading Silence: The Books of Chronicles and Ezra-
Nehemiah, and the Relative Absence of a Feminist Interpretive History” differs 
somewhat to the other chapters. As Kelso states in the opening of her chapter, there is 

not much we could call a history of feminist scholarship on these books. Kelso suggests 
that Chronicles and Ezra-Nehemiah are books that “paint a picture of a society 

functioning disconcertingly well without women” (269). It is one of the most 

critical⎯and interesting⎯chapters in terms of the future of feminist engagement with 
the Bible. Kelso critiques what she calls “at-first-glance-ism,” namely the approach of 

noting what seems like the absence of women from the text and then showcasing the 

women of the background, the margins, or between the lines, who are, in fact, present. 

The recuperative feminist can thus attempt to prove how important these women are, 
or, that despite the text these references tell us of the importance of these women in the 
world beyond the text. Kelso deems this approach fraught with problems (276): it side-

steps the androcentrism of the text and encourages dramatic exaggeration of the 
presence and value of women in the ancient world (285-6). One problem with feminist 

biblical scholarship so far, Kelso argues, is that scholars are up to the task of analysing 
texts with references to women or the feminine, but are not generally willing or able to 
deal with the absence of female characters, or to grapple with the historical-critical 

frameworks with which texts such as Chronicles and Ezra-Nehemiah are 
predominantly engaged: “It is as if a feminist can have nothing to say about any text 

unless it includes female characters” (287). Feminist biblical scholars can critically 
engage with economic, political, and cultic control: they could and should be engaging 
with the ways in which “man” is able to create and sustain an image of himself as self-

made and self-sustaining. An approach that takes account of the way the silence and 
absence of women upholds a patriarchal order, Kelso argues, is necessary for future 

feminist scholarship of the Bible.  

The reasoning behind the stock-taking exercise of the volume as a whole is to 
celebrate the accomplishments of feminist Hebrew Bible scholarship, as well as to mark 

that a particular stage of such scholarship must give way to a new phase. Scholz states 
in the introduction that the field has in many ways barely moved out of its foundational 

phase: “a text-focused approach limited by institutional location and the confining 
politics of epistemology, methodology, and hermeneutics” (9). Confirming one of 
Kelso’s points, Scholz too comments on how most feminist interpretations have 

focused on analysing female imagery and characterisation. Feminist exegesis, she 
writes, will benefit from the broadening efforts already under way into intersectional 

studies that relate women and gender issues to other socio-political categories of 
analysis.  



THE BIBLE & CRITICAL THEORY  

 

 
 

REVIEWS ★ VOLUME 15, NUMBER 1, 2019 134 

 

Both Esther Fuchs and Elizabeth Schüssler Fiorenza are cited as calling for more 
theoretical reflection and engagement. Rarely do “feminist Bible scholars reflect on why 

we do what we do and how we do it” (9). In this volume⎯though by no means true of 

all feminist biblical scholars⎯it is the case that significant theoretical debates, such as 
Michel Foucault on power and biopolitics, Luce Irigary on female subjectivity, or 
Judith Butler on performativity, do not feature in any sustained way in the material 

under discussion. There is little if any engagement with thinkers such as Sara Ahmed, 
Rosi Braidotti, or Donna Haraway.1 Such theoretical debates and key feminist thinkers 

also outside biblical studies point to fruitful future avenues for feminist scholarship on 
the Bible, both to draw on and contribute to in the shared task of feminist analysis and 
activism. 

Volume two: Social locations 

Volume two: Social Locations “concentrates on the various social locations within which 

feminist readings of the Hebrew Bible have emerged” (ix). It is “not comprehensive” by 

design, but “samples selected continental geographies and hermeneutical locations as 
they have come into existence since the 1970s” (ix). The volume is made up of fourteen 

chapters, split into two major sections. The first six chapters review the diversity of 
contexts for feminist Hebrew Bible scholarship by geographical region. The second 
section collects seven chapters reviewing ideological and cultural contexts. 

Summarizing them all, Scholz concludes: 

[I]t is still difficult to be institutionally supported in our work as feminist Bible 

scholars because academia and much of the world are still stridently 
androcentric, racist, classist, ableist, ageist, and imperialist, to name just a few 
of the intersectional forces of kyriarchy in the contemporary world, defined by 

the globalized neoliberal economic power paradigm … Is there a social location 
in which some form of kyriarchy does not rule the day and the night? All essays 

included in this volume indicate that a resounding ‘no’ must be the answer. (ix) 

After a brief introduction by Scholz explaining the volume’s scale and scope (and 

offering, by review and for context, a quick history of feminist bible scholarship⎯from 
Cady Stanton through the first three waves of modern feminism), part one begins a 
general review of feminist scholarship on the Hebrew Bible in the context of global 

location. Musa Dube surveys a general African context, focusing on what she has 
elsewhere detailed as “Talitha cum” hermeneutics, particularly the work of Mercy A. 

Oduyoye, Masenya Madipoane, Teresa Okure, and herself as exemplars. Wai Ching 

Angela Wong surveys the context of east Asia, particularly China, Japan, and Korea; 
her review deftly calls for deeper attention to the context of sub-regions and the 

                                                 
1 In volume three, on methods, we note that Irigaray and Cixous are mentioned in relation to psychoanalysis, 

Derrida is mentioned in deconstructionist readings, and Butler is brought up several times: in Fuch’s 

introductory essay, and several others that deal with the question of gender (what is a “woman” after all?) 

and in essays by Ruane, Graybill, and Low (on masculinity). Ahmed is mentioned in a footnote on 

materialist feminism. In the three volumes, we concede there is an awareness of theory, but we suggest it 

could have been employed more extensively with profit. 



THE BIBLE & CRITICAL THEORY  

 

 
 

REVIEWS ★ VOLUME 15, NUMBER 1, 2019 135 

 

importance of avoiding over-simplification and generalization. Monica Jyotsna 
Melanchthon reviews the South-Asian context, a particularly difficult challenge given 
the comparative dearth of feminist biblical scholarship in English from India and 

Pakistan. Her chapter is a particular service to the field. Deborah Rooke reviews work 
from Europe (concentrating on feminist scholars working within Europe and not, per 

se, European scholars who may be working outside Europe). Her review benefits from 
an extensive bibliography, but nicely organizes it for readers; she is also one of the few 
contributors to deal heavily with Israeli and Jewish feminist readings (overwhelmingly, 

the volume approaches Hebrew Bible from Christian perspectives). Mercedes L. Garcia 
Bachmann reviews Latin America (Central and South America), noting the particular 

complexities arising from the intense fusion of ecclesiastic and academic biblical studies 
in that context. Finally, Scholz offers a review of North American scholarship, 
addressing perhaps the most complex and extensive body of literature for review, 

sorting it via historical change, and doing so with an admirably nuanced overview 
(including not only Jewish readings alongside Christian, but one of the few to speak 

specifically to Womanist and Mujerista, and Queer experiences). One is left wanting 
work that reviews Australia, New Zealand, and the Pacific. 

The eight chapters in part two, “Sampling Hermeneutical Locations”, move 

from geographic to ideological and identity spaces. Esther Fuchs writes on “Feminist 
Hermeneutics of Resistance: A Jewish Response to Interpretive Hegemony,” aptly 

noting that much of the (in)famous feminist approach of a “hermeneutics of resistance,” 
“reading against the grain,” or a “hermeneutics of suspicion” resonate with a (largely 

Protestant) Christian context. Certainly, Fuch’s hermeneutics (and her poststructuralist 
methodologies) acknowledge and explore the way the text emerges from, and re-
inscribes, a patriarchal hegemony. Yet she is (as many poststructuralist, and Jewish, 

readers are) in some ways left out of many of the conversations regarding wrestling with 
the Bible as sacred text. It simply does not function in that sort of “authoritative” or 

“authorized” way for many readers, even though those readers, for a variety of reasons, 
regard the Hebrew Bible as very significant and deeply affecting; I am pleased to see 
Scholz include this often-neglected perspective.  

Janet Everhart reviews “Lesbian Biblical Hermeneutics” with a fine overview of 
Queer hermeneutics and its development. Laura Hobgood-Oster offers an equally 

strong review of eco-feminist reading (nicely concluding at the end that the mass 
extinction potentially within the Anthropocene is, without question, horrible. Humans, 
in many ways, are parallel to a comet strike. Yet, as we have seen before, mass 

extinction is not the end of the planet. New life emerges). Pamela Milne offers a 
“secular perspective” (very nicely parallel to Fuchs. Again, a welcome contribution to 

the conversation) and Katharina von Kellenbach offers a poignant and sensitive essay 
“Cultivating a Hermeneutics of Respect for Judaism: Christian Feminist Interpretations 
of the Hebrew Bible After the Holocaust.” The volume closes with two, perhaps 

surprising essays: Karen Strand Winslow writes on feminist exegesis and North 
American evangelicalism, and Qudsia Mirza writes from a feminist Muslim 

perspective.  
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Volume three: Methods 

The third volume of the book is about methodologies. The question of method is fraught 

with difficulties in terms of inclusion and exclusion. On the one hand, it seems to be 
the main thing one is anticipating from the very beginning of the three volumes. If 
feminist interpretation of the Hebrew Bible is being introduced, it must be after all 

following a method. But, on the other hand, feminist interpretation itself entails a lot of 
questions and even doubts regarding the validity of method. The third volume is itself 

embedded in an awareness of the different dimensions of “method” when speaking of 
feminist interpretations. But, as Scholz also notes, not speaking of method is itself 
problematic, as it implies that feminists are not debating the conventional methods that 

are being constantly used in academia, not least within feminist criticism itself. Both 
Scholz and Pamela Milne—in the introductory conversation of the volume—see how, 

with a few exceptions, feminist scholars mostly continue what they had learnt in their 
doctoral years, without outlining the rationale for their particular method, theory, or 

epistemology (19-36). 

It is also interesting that while method and methodology are often used 
interchangeably, Milne reminds us that they should be distinguished. While method is 

about the tools that are employed, methodology is about the rationale and guiding 
norms behind that employment. This helps us distinguish between different kinds of 

feminist criticism. As part of this meta-critical instance, Fuchs deconstructs the 
“Israelite woman”—a construction that has been taken for granted, and even 
corroborated, in feminist biblical scholarship, without being questioned in terms of the 

binaries by which it is upheld. Israelite womanhood (in a clear contradistinction from 
the “foreign” woman) has been sustained in legal, historical, and literary discourses 

within the Hebrew Bible. 

Following the above introduction and prolegomena, the volume is divided into 
three parts—behind, within, and in front of the text. The methods from “behind the 

text” refer to those that provide external information that is necessary for understanding 
the text, such as historical, archaeological, and anthropological methods. Those from 

“within the text” refer to methods in which external information is of little use, and 
almost all of the interpretation comes from within the text itself. These include literary, 
psychological, and poststructuralist readings. The bulkiest part of the book is about the 

meta-critical methodological questions, such as representation, hegemony, and 
ideology. Womanist, postcolonial, Marxist, and queer methods, as well as ideological, 

cultural, and masculinity studies are discussed here. Each chapter follows a concise and 
clear structure. A short introduction to a particular theory or method is followed by a 
short survey of feminist biblical interpretation within that theoretical or methodological 

framework. Essays usually end with critical assessment and suggestions for future 
research. 

When it comes to historical criticism, as Sarah Schechtman shows, most 
feminist biblical scholars focus on social-scientific criticism rather than the composition 
history of the Bible, a traditional method involving text criticism, source criticism, and 

redaction criticism. Whatever historical method is used, the purpose of the feminist 
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scholar has been to uncover women’s experience from beneath the layers of history. 
Because women’s textual presence is usually harder to recognize, archaeology can be 
more useful. But, as Carol Meyers notes, even within archaeological research, it is 

difficult to pinpoint women’s lives and experiences, because little relevant data on their 
lives is available, and the available data is not easily interpreted. That is why Meyers 

suggests ethnohistory as an alternative, which is based on different interdisciplinary 
kinds of data, especially as they relate to household politics. Comparative historical 
methods, as explained by Rebecca Hancock, are helpful in gathering different data to 

grasp women’s roles within the biblical world. One problem with this comparative 
perspective is, according to Johanna Stiebert, noticeable in anthropological approaches, 

where biblical culture is analysed, according to what is deemed to be traditional cultures 
today, especially in the analysis of shame and honour. Stiebert also holds that 
anthropologists cannot take biblical texts as objective mirrors of their world, nor can 

they—as outsiders—accurately represent or understand the world they are studying.  
Still, despite its minimal presence, anthropological research into the Bible can continue. 

To connect this historical reconstruction of original biblical womanhood to the 
everyday life of believing women, scriptural theology has been developed. This is the 

story Phyllis Bird tells us in the end of the first part of the book. 

Literary approaches to the Bible seek to emphasize women as they are presented 
in the text, regardless of the historical situation. As Beth LaNeel Tanner shows, literary 

biblical critics offer innovative readings that reveal the life of the biblical text, beyond 
its historical context. Still, precisely for that reason, it is sometimes hard to detach 

literary interpretation from the subjective impression of a critic and convince a larger 
audience of its relevance. From within literary approaches, psychological approaches 
focus on the psyche of the characters, authors, and even readers. According to Serge 

Frolov, these psychological readings have certain pitfalls: analyses come from literary 
characterizations that do not necessarily illustrate actual people; they over-emphasize 

an individual psyche that was not probably present in the oral culture of the work itself; 
and, as far as the readers’ psyches are concerned, only self-analysis is valid, but not 
relevant to others interested in the interpretation of the text. The last part of feminist 

literary methods in reading the Bible is about deconstruction. After a survey of 
poststructuralist feminist readings of the Bible, Scholz highlights the fact that usually in 

these readings, feminist readings—if they were done correctly at all—were overrun by 
other concerns, or were themselves part of the essentialism they criticize. Scholz warns 
in the end that many of the tenets and tools of a poststructuralist method should be 

rethought so as to avoid a possibly “neo-colonial, financialized structure of 
domination” in the name of “ambiguity, multiplicity, and flexibility” (p. 222). 

This moves us to the next hundred pages of the book, which is about the political 
implications of feminist biblical criticism from the margin and for the margin. Karen 
Baker-Fletcher’s survey of womanist approaches reflects the dearth of such material in 

mainstream academia. Nicole J. Ruane asks an important meta-critical question 
regarding the meaning of gender within biblical interpretation from a post-feminist 

perspective. These recent important theories challenge some of the solid presumptions 
regarding biblical “men” and “women.” Rhiannon Graybill pushes this line forward to 
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explain those interpretations that have detected queer voices within the Bible. Similarly, 
Katherine Low elaborates on biblical hegemonic and alternative masculinities, and 
even homosocial spaces within the Hebrew Bible. In their separate essays, Tina Pippin 

and Roland Boer deal with Marxist feminist criticism of the Bible, where the questions 
of class and gender together determine women’s experiences. Similar to other 

approaches, postcolonial and anti-imperialistic feminist criticism of the Bible, as 
discussed by Jeremy Punt, is involved within a nexus, where women would like to be 
part of conventional academia, while they may have concerns about the political 

implications of academic values such as “detached objectivity.” This concern shows 
itself in another fashion, when feminist interpreters of the Bible from a cultural studies 

background try to work on cultural materials that have not been conventionally part of 
the canonical biblical interpretation. Nevertheless, as Caroline Blyth shows in the final 
chapter of the book, this has not stopped biblical interpreters from examining visual arts 

and material culture in their readings of the text. 

A thrice-bound cord: Conclusions on the whole 

Considering the work as a whole, several insights begin to emerge. Each volume seems 
tailor-made for graduate or advanced undergraduate seminars on hermeneutics and 
feminist criticism. The volumes provide a timely point of departure for future feminist 

engagement to keep probing and probing anew systems of power, constructions of 
gender, as well as assumptions and articulations of sexual normativity and embodiment 

that operate explicitly and implicitly in different contexts. In terms of future directions 
of feminist research, it is clear that feminist biblical scholars stand to gain by greater 
immersion in the broader theoretical debates about gender and power in articulating 

the significance and theoretical underpinnings of their work. Further, as a set, this is an 
excellent resource for students and scholars of the Hebrew Bible in bringing together 

the debates that paved the way for feminist scholarly engagements with biblical texts, 
and have characterised this field since the 1970s. Considering the growth of the field 
and its contributions to research on the Hebrew Bible, as well as the continued 

importance of the feminist cause, it is regrettable that feminist biblical scholarship is still 
marginal within the larger field of biblical studies. 

 It’s not at all uncommon to see authors, publishers, or (less often, but still) 
reviewers react to a book of biblical scholarship, particularly one on Theory or 
Subjectivity, and assert the book would be of interest to biblical scholars, but also to 

general readers or non-Bible scholars. Alas, it’s far less common that a book of 
academic biblical scholarship actually does become one of interest to professional 

readers outside the formal guild. One hopes, though, this one will. In many ways it has 
the potential to help feminist biblical critics reclaim the prominence of their work within 
a broader feminist context. One might well argue that early North American feminist 

activists such as Cady Stanton not only stirred the conscience of conventional 
patriarchy, but, given the role of the Bible in shaping articulations of “decent” social 

order in the US and Europe, did so, often explicitly, as biblical critics. It is not too much 
to say biblical criticism was a critical incubator for modern feminism. To gainsay this 
is to appeal to traditional (often also patriarchal) preferences for degreed, conventional 



THE BIBLE & CRITICAL THEORY  

 

 
 

REVIEWS ★ VOLUME 15, NUMBER 1, 2019 139 

 

“biblical” scholars over “amateurs” and “general critics” (for example, Cady Stanton, 
whom more than a few biblical scholars would not recognize as an equally “legitimate” 
biblical critic or interpreter).  

 One worries, however, whether these volumes, an excellent introduction to 
(pretty much second wave) feminist criticism as a whole (with some, but not abundant, 

attention to allied criticisms such as womanist, queer, etc.), still somehow contributes 
to the compartmentalization of feminist biblical scholarship itself. Much of the 
scholarship in this volume, some could argue, has been ignored by a general (largely 

androcentric) biblical criticism which refuses to integrate or respond to these ideas on 
equal terms with traditional and conventional lines of interpretation. The authors of 

conventional (often evangelical) “critical commentaries” or citation-laden anthologies 
of social-scientific, historico-grammatical critique (you know the ones) don’t engage 
with feminist scholarship precisely because they don’t know about it or because they 

consider it a niche topic of its own. Rather than being regarded among the general array 
of scholarly views on, say, Genesis 3, feminist critique is relegated to the “feminist 

quarter” of the field, seen through its very focus on feminism, as about something other 
than “real” Bible scholarship. Scholz’s survey doesn’t press against, let alone disrupt, 

this dilemma; one might argue, neither does Sherwood’s anthology (though it tries 
strenuously). We are quick to note, though, this is more lament than critique. In 
honesty, feminist scholars are often not allowed a voice outside of feminist-themed 

collections and contexts. 

 For scholars or students from within the guild, there is a great deal here of value, 

and much that is usefully unique in a deepening field. Volume three on method fills a 
gap within biblical feminist scholarship, due to its focus on feminist methodology and 
the Hebrew Bible. Other works on feminist interpretation of the Bible do not deal with 

the question of method in this extensive, detailed fashion. Books such as Luise 
Schottroff and Marie-Theres Wacker’s Feminist Biblical Interpretation or Linda Day and 

Carolyn Pressler’s Engaging the Bible in a Gendered World deal with particular biblical 

books, without attending to the question of method. Yvonne Sherwood’s recent edited 
volume Bible and Feminism, which is not exclusively about the Hebrew Bible, considers 

both the question of method and shows the realization of those methods within the 
exegesis of particular books. Similar to Feminist Interpretations of the Hebrew Bible in 

Retrospect, Sherwood’s volume breaks with conventional Protestant biblical scholarships 

to attend to the global political structure that guides the reading process itself. Still, it 
seems that biblical scholarships, and these collections, have yet to incorporate more 

“provincialized” kinds of interpretation, where the Hebrew Bible is not exclusively 
studied as part of a Judeo-Christian Euro-American heritage. In many ways, Scholz 

seems more apt for the classroom. It lays out much of the conventional feminist 
criticism that Sherwood assumes (and attempts to move beyond). In this sense Scholz's 
volumes are antecedent to Sherwood's edited volume Bible and Feminism.  

 What does it mean to have such a sprawling retrospective of feminist Hebrew 
Bible scholarship in the #MeToo moment? On one level, it is sadly often all too clear 

that there remains ample need to survey the work being done by feminist colleagues. It 
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is difficult, after reading these volumes, to imagine a panel on a biblical text, method or 
readerly context that could not have a strong feminist voice, and yet, it’s not difficult at 
all to imagine that they will continue to appear. The persistent absence of many feminist 

scholars and feminist perspectives from bibliographies, monographs, surveys and 
collected essays more and more, despite (or perhaps through?) various disciplinary 

taxonomies, begins to look like the evidence of intentional neglect and not blindered 
oversight (as if the latter were not cause enough for alarm). At the very least, a few 
weeks spent with Scholz should remedy traditional excuses for exclusion and provide 

the interested reader with hundreds of examples of feminist reading of Hebrew Bible, 
all arrayed in clear taxonomy and sorted, waiting for someone to take up and read. 
 

 

Reference List 

Day, Linda and Carolyn Pressler. 2006. Engaging the Bible in a Gendered World: An 

Introduction to Feminist Biblical Interpretation. Westminster: John Knox Press. 

Schottroff, Luise and Marie-Theres Wacker. 2012. Feminist Biblical Interpretation: A 

Compendium of Critical Commentary on the Books of the Bible and Related Literature. 

Grand Rapids: Eerdman’s Publishing.  

Sherwood, Yvonne, ed. 2017. The Bible and Feminism: Remapping the Field. Oxford: 

Oxford University Press.  

 
 

 

 
 

This work is licensed under a Creative Commons Attribution-Non-Commercial 4.0 

International License 
 

https://creativecommons.org/licenses/by-nc/4.0/
https://creativecommons.org/licenses/by-nc/4.0/
http://creativecommons.org/licens

